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that the Aśvamedha was not only a ritual for the king along with his 
subordinates and the priesthood, but also some special occasion for 
the common people who did not partake in the ritual directly. In this 
respect, several portions concerning the celebration of the Aśvamed-
ha in the Epic texts are worthy of attention, because they comprise 
depictions of the common people and their activities “outside” the 
devayajana: e.g. in Rāmāya�a 1,12–13 (Da śaratha’s Aśvamedha) and 
7,82–83 (Rāma’s Aśvamedha); Mahābhārata 14,85–91 (Yudhi� hira’s 
Aśvamedha). In the Epic depictions, people are staying in the dor-
mitories built near the devayajana, watching rituals, and receiving 
abundant food, garments and some other gifts. Interestingly, such 
a generous reception of common people is seen also in the later 
Hindu royal ceremonies called Mahādānas, the ceremonies of ‘great 
donation’. This resemblance seems to imply that one of the origins 
of the Hindu Mahādānas can go upstream to the reception of people 
seen on the occasion of the Aśvamedha. On the other hand, we should 
pay attention to the reasonable evaluation of the Epic passages re-
garding the Aśvamedha, as they are parts of the literary works, and 
the depiction of generous acts done by the heroes can be overblown 
to some extent. In this presentation, I will try to verify the reliability 
of the Epic depictions while comparing it with some descriptions of 
the Mahādāna-type ceremonies found in the non-literary texts, es-
pecially giving attention to the ceremony held by Har�a (or Ś īlāditya, 
590–647 CE.) of the Vardhana dynasty, which is clearly reported in 
the travelogue of Xuanzang (玄奘, 602–664 CE.), Datang daci’ensi 
sanzang fashi zhuan (大唐大慈恩寺三藏法師傳). Further I will also 
examine how the elements of donation in the Aśvamedha gain more 
importance in the post Vedic ages. Through the examinations from 
several points of view shown above, I will present the signifi cance of 
the Epic depictions of the Aśvamedha, particularly in the research 
of the continuous aspects between the Vedic kingship ritual and the 
Hindu royal ceremonies.
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R E C E N T E N G L I S H P U B L I C AT I O N S O N T H E B H ĀG AVATA P U R Ā �A

As a brief presentation supplemental to Prof. Bahulkar’s presen-
tation of the Bhāgavata Purā�a Bibliographical Project (connected 
with the Bhāgavata Purā�a Research Project of the Oxford Centre for 
Hindu Studies), a small selection of English language monographs 
and articles on the BhP published since 2000  will be discussed, and 
recent English language translations of the BhP will be mentioned. 
One interesting development in some of these works is their atten-
tion to parts and themes in the BhP as a whole, which is to say not 
limited to Skandha X, as is often done. I will touch on a few specifi c 
studies that I consider particularly noteworthy, such as Rick Jarow’s 
literary study, Gopal Gupta’s study of the term māyā in the Bhāga-
vata, and Jonathan Edelmann’s exploration of Bhāgavata theology 
“in dialogue” with modern biology.
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T H E P I E R C I N G O F T H E K R A U Ñ C A M O U N TA I N: 

B Y S K A N DA A N D/O R PA R A Ś U R Ā M A?

This paper provides a historical study of the legendary motif of the 
piercing of the Krauñca mountain, which is ascribed to the god Skanda 
in the epics (Mahābhārata, Rāmāya�a, Hariva�śa) and in the earli-
est purā�as (Vāyu-, Skanda-), but in kāvyas and commentarial liter-
ature following Kālidāsa is attributed to the hero Paraśurāma, or to 
both the brahmin-warrior and the warrior-god, respectively disciple 
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and son of Śiva. Their rivalry became a specifi c motif in the plays of 
Bhavabhūti, Murāri and Rājaśekhara. The power of the Bhārgava for 
creating gaps within mountains appears nevertheless attested already 
in the Mahābhārata and in the later regional purā�ic traditions.
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C O N Q U E R I N G T H E ‘D I R E C T I O N S’: C O N C E P T U A L I S I N G 

F R O N T I E R S I N T H E PĀ ��AVAC A R I TA  A N D T H E B Ā L A B H Ā R ATA

This paper seeks to explore the world conquest (digvijaya) of the 
Pā��avas and other catalogues of kingdoms in the Pā��avacarita
(1213 CE) and the Bālabhārata (1240 CE), two Mahābhārata adapta-
tions authored by Jains in 13th century Gujarāt. In his seminal work 
‘The Language of The Gods in the World of Men’, Sheldon Pollock 
argues that the Mahābhārata produces a ‘conceptual macrosphere 
of culture power’ (2006: 224–225) again and again throughout its 
narrative. The depictions of the Pā��avas’ digvijaya, pilgrimages, 
and catalogues of kingdoms project a cultural and political map of 
Bhāratavar�a. Later adaptations of Mahābhārata, which are inextrica-
bly linked with courtly environments and political projects, recreate 
those maps and update their frontiers, redrawing the conceptual 
culture sphere each adaptation wants to project power on. Touching 
on aforementioned argument made by Pollock, Chojnacki (2018) con-
tends that the Pā��avacarita and the Bālabhārata were likely in part 
composed to legimitise the kings Bhima II and Vīsaladeva respective-
ly. In composing these Mahābhārata adaptations, Devaprabhasūri and 
Amaracandra might have sought to ingratiate the Jain communities 
they represented with the courts of Bhīma II and Vīsaladeva. How-
ever, Chojnacki only briefl y touches on the Bālabhārata’s depiction 
of the Pā��avas’ digvijaya and foregoes an in-depth exploration of 
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the digvijaya in the Pā��avacarita, which appears to be rather dif-
ferent. In this paper, I will examine the depictions of digvijayas and 
other geographical maps in the Pā��avacarita and the Bālabhārata
to analyse to which extent both texts depict similar localities, how 
they differ, and what may account for these differences.
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H E M Ā D R I’S C I TAT I O N S F O R T H E M A H Ā DĀ N A S F R O M T H E 

L I�G A P U R Ā �A – I N V E S T I G AT I N G T H E D I S C R E PA N C I E S 

B E T W E E N A P U R Ā �A A N D A D H A R M A N I B A N D H A

The Purā�as have played an important role as sources of the Dhar-
manibandhas. As a sub-genre of Dharmaśāstra, Dharmanibandhas 
illustrate certain aspects of Brahmanical dharma through citations 
from various sources and commentaries inserted in between them. 
The prominence of the Purā�as in the Dharmanibandhas is vividly 
shown by the treatment of the sixteen mahādānas (“great gift” cere-
monies)  in six Dharmanibandhas on dāna (gifting) starting from the 
12th century. While the Matsyapurā�a is always treated as the au-
thoritative prescriptive text on the topic of mahādānas by the authors 
of Dharmanibandhas, the Li�gapurā�a is cited only by the 13th cen-
tury author Hemādri in his Dānakha��a of the  Caturvargacintāma�i
to introduce  a distinctively Śaiva version of some mahādānas. At the 
same time, there are quite a few  discrepancies between the  printed 
edition of the Li�gapurā�a and Hemādri’s citations for the mahādānas 
from the Li�gapurā�a regarding the identity of the donees involved 
in the ceremonies. A signifi cant difference is that the printed edition 
of the Li�gapurā�a relates some of the donees with a Pāśupata back-
ground, which is not seen in its counterpart cited by Hemādri. In this 
paper, I fi rst give an account of how the mahādānas are treated in 
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the Dharmanibandhas, thus illustrating the reuse of Purā�ic material 
in Dharmanibandhas through a case study. Furthermore, I list the 
discrepancies between the printed edition of the Li�gapurā�a and 
Hemādri’s citations for the mahādānas from the Li�gapurā�a and 
try to answer the core question of why the identity of the donees in 
these two texts is so different. Is it because Hemādri deliberately and 
systematically changed the words relevant to the Pāśupatas into the 
more general category of Brahmins? Or, is it because the Li�gapurā�a
that Hemādri had access to is different from the Li�gapurā�a as we 
have it? By examining  the printed edition of the Li�gapurā�a and 
Hemādri’s citations from the Li�gapurā�a as well as his commen-
tary, I reconstruct the most likely scenario. My discussion thus also 
illustrates that Hemādri’s citations from the Li�gapurā�a form an 
important role as a witness of the transmission of the Li�gapurā�a
and the history of Śaivism.
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